THE SECTS OF THE MU'TAZILAH AND THE KADARIYAH

this chapter, is that he who repents of some of his sins, re-
nouncing and repenting these sins because they are vile, but
still persists in some other vile sin; why is this one's re-
pentance not accepted on what he repented; as in the case
of the Khawarij and others who- have held corrupt beliefs
considered good by them, and whose repentance you accept
with regard to some evil they know to be evil, even when it
is connected with persistence in some other evil which they
had believed was good ? According to this you must con-
clude that if you say that he is commanded to avoid every-
thing which he believes is evil, then you say of the man
among us who believes in the evil of the school of abft-
Hashim, and commits adultery and theft, that his repent-
ance cannot be accepted except by his forsaking every-
thing which he believes is evil. He is then commanded to
avoid adultery and theft, and to avoid the school of abii-
Hashim, because of his belief in their evil/' Our followers
asked him about a Jew who- becomes a Moslem and repents
of all evil except that he persists in keeping a small piece of
silver away from the one who justly deserved it, although
he knows such an act is illegal; in such a case is the man's
repentance of heresy to be accepted ? If he said yes to this,
he would be breaking down his own excuse, and if he said
no he would be opposing the whole of the community, both
because of his view that his Islamism was not true, and be-
cause he was heretical about his Judaism which he had held
before his repentance; lastly, because the regulations of the
Jews are not binding on him. He claimed, therefore, that
he did not repent of his Judaism, but persisted in it, but is
nevertheless no Jew. This is very evidently contradictory,
and it might be said to him that if the man persisted in his
Judaism, then you should recognize his sacrifice as legal
and take tajc from him. This view differs from that of the
community.
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